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  Abstract  

 
 

Dr. Bhimrao Ramji Ambedkar, a visionary leader and architect of the Indian 

Constitution, made groundbreaking contributions to the advancement of gender 

justice in India. His work challenged the entrenched patriarchal structures and 

advocated for the legal, social, and economic empowerment of women, 

particularly those from marginalized communities. This paper examines his 

multifaceted role in shaping constitutional protections for women, his advocacy 

for their education, political participation, and labour rights, and his struggles to 

secure women’s civil rights through legislative reforms such as the Hindu Code 

Bill. Ambedkar's ideas on women's rights have had a lasting impact on India's 

legal system, contributing to policies aimed at achieving gender equality. 

However, the challenges of systemic oppression, underrepresentation, and socio-

economic inequality persist, requiring ongoing efforts to realize Ambedkar’s 

vision. This paper concludes by discussing the enduring relevance of Ambedkar’s 

legacy in contemporary struggles for gender justice and his influence on global 

feminist movements. 
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1. Introduction 

1.1 Context: Gender Discrimination in Colonial and Pre-Independent India 

Gender inequality has deep historical roots in India, predating colonial rule. Patriarchal structures, rooted in religious 

customs and socio-cultural practices, systematically subordinated women to inferior social, legal, and economic 

positions (Chakravarti, 1998). Women were denied equal access to education, property, and public life, often relegated 

to domestic spheres under restrictive norms like child marriage, purdah, and rigid caste endogamy. During the colonial 

period, legal reforms such as the Widow Remarriage Act (1856) and the Age of Consent Act (1891) attempted to 

address certain gross injustices, but largely failed to dismantle the deeply entrenched social hierarchies (Forbes, 1996). 

The rise of nationalist movements further complicated gender issues; while invoking notions of Mother India 

symbolically, women’s material realities remained unchanged. Feminist consciousness was slowly emerging among 

elite Indian women during the late 19th and early 20th centuries, yet lower-caste and marginalized women remained 

largely excluded from mainstream reform narratives (Rege, 2006). Against this backdrop, Dr. B.R. Ambedkar's 

approach to gender equality represented a radical departure, an inclusive framework that considered caste, class, and 

gender simultaneously. 

1.2 Rise of Social Reformers and Feminist Consciousness 

The 19th and early 20th centuries witnessed the emergence of social reformers like Raja Ram Mohan Roy, Ishwar 

Chandra Vidyasagar, and Savitribai Phule, who advocated for women's education and rights (Kosambi, 1994). 

However, these efforts often centred on upper-caste women, leaving marginalized women in relative invisibility. 
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Feminist movements gained momentum through organizations such as the Bharat Mahila Parishad (1910) and the All-

India Women’s Conference (1927), which demanded educational reforms, property rights, and suffrage. 

Nevertheless, mainstream feminist demands often failed to incorporate the experiences of Dalit and working-class 

women. The dominant gender discourse rarely acknowledged the double oppression of caste and gender (Rege, 1998). 

It is within this environment of partial reform that Dr. Ambedkar’s interventions assume critical significance. He was 

among the first leaders to integrate issues of caste, gender, and class oppression into a unified agenda for social justice. 

1.3 Positioning Dr. B.R. Ambedkar: A Unique Social Reformer 

Dr. B.R. Ambedkar (1891–1956) emerged as a towering intellectual, political leader, and reformer whose advocacy 

for gender justice was rooted in his broader vision of annihilating caste and establishing social democracy (Omvedt, 

2004). Unlike his contemporaries, Ambedkar did not treat women’s issues as peripheral or secondary. Instead, he 

placed the emancipation of women at the core of societal transformation. In his speech at the Depressed Classes 

Women’s Conference in 1942, Ambedkar emphasized, “I measure the progress of a community by the degree of 

progress which women have achieved” (Keer, 1990, p. 273). 

His multifaceted approach encompassed legal reforms, educational advocacy, economic empowerment, and political 

mobilization for women. Importantly, Ambedkar's vision transcended elite feminism by highlighting the 

intersectionality of caste and gender. His efforts to codify women’s rights through constitutional provisions and the 

Hindu Code Bill remain unparalleled in modern Indian history. 

1.4 Objectives of the Study 

This study aims to critically examine Dr. B.R. Ambedkar’s contributions towards gender justice and his instrumental 

role in framing constitutional protections for women in India. The specific objectives include but not limited to the 

followings: 

a) Analyse Ambedkar’s theoretical and political commitment to gender justice. 

b) Study the role he played in embedding gender equality within the Indian Constitution. 

c) Examine his legislative efforts, especially the Hindu Code Bill, aimed at ensuring civil rights for women. 

d) Assesses the contemporary relevance of Ambedkar’s vision in addressing gender-based inequalities in India 

today. 

1.5 Research Questions 

This study was completed as per objectives outlined based on which following research questions guided drawing its 

structure: 

a) How did Dr. B.R. Ambedkar conceptualize the relationship between caste, class, and gender in the context of 

social justice? 

b) What were Ambedkar’s major contributions toward institutionalizing gender justice through the Indian 

Constitution? 

c) How did Ambedkar’s initiatives, such as the Hindu Code Bill, seek to transform women’s rights in India? 

d) In what ways does Ambedkar’s feminist vision remain relevant for contemporary Indian society, particularly for 

marginalized women? 

2. Theoretical Framework and Methodology 

2.1 Intersectionality as a Theoretical Lens 

To critically examine Dr. B.R. Ambedkar’s contribution to gender justice, it is essential to adopt an intersectional lens. 

Intersectionality, a concept introduced by Kimberlé Crenshaw (1989), emphasizes that systems of oppression, such as 

caste, gender, class, and race, do not operate independently but interlock to produce complex forms of social 

inequality. In the Indian context, caste and gender are deeply intertwined, particularly impacting Dalit women, who 

face unique layers of marginalization (Rege, 1998). 

Ambedkar’s own writings and activism anticipated an intersectional understanding of oppression. His call for the 

annihilation of caste was inseparable from the liberation of women, recognizing that caste endogamy sustained both 

caste and gender subordination (Ambedkar, 1917/2014). Thus, intersectionality provides a suitable theoretical 

framework to analyse how Ambedkar's approach addressed not merely gender discrimination in isolation but gender 

injustice within the structures of caste and class oppression. 

Applying intersectionality allows for a nuanced evaluation of Ambedkar’s interventions, highlighting that he did not 

advocate for a universal or homogeneous model of womanhood, but instead for the emancipation of all women, 

particularly those marginalized by both caste and patriarchy. 

2.2 Integrating Feminist Theory (Especially Dalit Feminism) 

Feminist theory forms another critical foundation for this study, especially strands that emphasize difference and 

multiplicity rather than a singular, monolithic understanding of women's oppression. Early Indian feminist movements 

were largely dominated by upper-caste, middle-class women, inadvertently sidelining the experiences of Dalit and 

marginalized women (Paik, 2014). Dalit feminism, emerging prominently in the late 20th century, explicitly critiques 

both mainstream feminism and Dalit movements for ignoring Dalit women’s distinct experiences of caste-gender 

oppression (Rege, 2006). Dalit feminist scholars argue that the lived realities of Dalit women involve navigating 

systemic oppression at multiple levels like domestic, social, economic, and political. 
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Ambedkar’s vision resonates strongly with Dalit feminist thought, making it crucial to situate his work within this 

perspective. His emphasis on women’s property rights, education, and social dignity anticipates many of the concerns 

that Dalit feminism later articulated. Thus, integrating feminist theory, and specifically Dalit feminist frameworks, 

enriches the analysis of Ambedkar’s contributions by foregrounding the caste-gender nexus as central to the pursuit 

of gender justice. 

2.3 Historical-Analytical Research Approach 

Given the nature of the inquiry, this study adopts a historical-analytical research approach. Historical analysis involves 

understanding Ambedkar’s interventions in their socio-political context comprising colonialism, nationalism, the 

making of the Indian Constitution, and the social reform movements of the time (Dirks, 2001). The historical method 

enables an exploration of Ambedkar’s speeches, writings, legislative efforts, and activism, while analytical methods 

help interpret these actions within broader theoretical frameworks of justice, rights, and social democracy. The 

approach is primarily qualitative, focusing on textual interpretation, thematic analysis, and critical engagement with 

both primary and secondary sources. 

By examining historical trajectories alongside Ambedkar's philosophical formulations, the study seeks to provide a 

layered understanding of his role in shaping discourses on gender justice in India. 

2.4 Sources of Study (Primary and Secondary Materials) 

This research is grounded in a combination of primary and secondary sources. 

The Primary sources include: 

a) Dr. B.R. Ambedkar’s speeches (e.g., Constituent Assembly Debates) 

b) Legislative texts (e.g., drafts of the Hindu Code Bill) 

c) His published writings, such as Annihilation of Caste (1936) and The Problem of the Rupee (1923) 

Secondary sources encompass scholarly articles, books, and critical essays that analyse Ambedkar’s contributions 

through various lenses, includes feminist theory, constitutional studies, and Dalit scholarship (Omvedt, 2004; Rege, 

2006; Paik, 2014). Writing relating to and archival material from the period, such as reports of the Bombay Legislative 

Council, proceedings from women's conferences addressed by Ambedkar, and early critiques of the Hindu Code Bill 

debates, are also referenced to deepen historical contextualization. 

3. Dr. Ambedkar’s Vision of Gender Justice 

3.1 Conceptualization of Social Democracy and Gender Equality 

Dr. B.R. Ambedkar’s conceptualization of social democracy went beyond mere political rights and extended deeply 

into the realm of social and economic justice. For Ambedkar, democracy was not simply a form of government but a 

mode of associated living, promoting liberty, equality, and fraternity among all citizens (Ambedkar, 1948/2014). He 

believed that unless social and economic inequalities were addressed, political democracy would remain hollow. 

Gender justice, within this framework, was a non-negotiable imperative. Ambedkar’s assertion that "the progress of 

any society can be measured by the progress achieved by its women" (Keer, 1990, p. 273) epitomized his deep 

commitment to gender equality as an essential pillar of social democracy. Unlike some of his contemporaries who 

treated women's rights as secondary or derivative of broader political struggles, Ambedkar insisted that the subjugation 

of women, particularly through caste-based practices like endogamy and patriarchal inheritance systems, must be 

directly challenged for democracy to be meaningful (Ambedkar, 1917/2014). In his writings and activism, Ambedkar 

emphasized the importance of equal access to education, property rights, and political representation for women. His 

vision was inherently intersectional, recognizing that the gender question could not be divorced from caste oppression 

and economic deprivation. 

3.2 Analysis of Speeches and Writings on Women’s Liberation 

Ambedkar’s speeches and writings reveal a consistent concern for women's rights and dignity. His address at the All-

India Depressed Classes Women’s Conference in 1942 is particularly illuminating, where he exhorted women to 

educate themselves, be independent, and break free from the shackles of religious orthodoxy and caste prejudice 

(Rege, 2006). 

In his critical analysis of Hindu society, particularly in works such as The Rise and Fall of Hindu Women (1989), 

Ambedkar argued that women's degradation was systematically entrenched through religious texts like the 

Manusmriti, which codified patriarchy and caste hierarchy (Ambedkar, 1989). He famously burned the Manusmriti in 

1927 as a symbolic protest against Brahmanical patriarchy, signalling his radical rejection of any religious sanction 

for gender inequality. Moreover, Ambedkar’s advocacy for women’s education was not limited to rhetoric. He 

initiated scholarships and hostel facilities for Dalit girls during his tenure as a public servant and legislator, reflecting 

his belief that education was the foundation of liberation (Omvedt, 2004). His emphasis on "self-respect marriages" 

during the Mahad Satyagraha also challenged traditional caste and gender norms that constrained women's choices. 

3.3 Intersectionality in Ambedkar’s Understanding of Caste and Gender Oppression 

Ambedkar’s insight into the intersectionality of caste and gender predates formal theorization of the concept. He 

argued that the caste system’s survival depended significantly on the control of women's sexuality through enforced 

endogamy (Ambedkar, 1917/2014). Thus, the subordination of women was not an incidental feature but a structural 

necessity for the maintenance of caste hierarchies. 
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By placing the caste question at the centre of gender justice, Ambedkar anticipated later Dalit feminist critiques that 

mainstream feminist movements ignored caste oppression (Rege, 1998). He understood that Dalit women faced 

compounded oppression, from the broader society due to caste, and within their own communities due to gender 

hierarchies. 

Ambedkar’s insistence that social reform must precede political reform rooted in this understanding. As he famously 

stated, “Social democracy means a way of life which recognizes liberty, equality, and fraternity as the principles of 

life” (Ambedkar, 1948/2014, p. 121). Gender justice, for him, was inextricably tied to dismantling caste and class 

oppression, a comprehensive vision that remains profoundly relevant. 

3.4 Relevance of Ambedkar’s Vision for Contemporary Feminist Discourse 

Ambedkar’s vision has profound implications for contemporary feminist discourse in India. His intersectional 

approach offers a necessary corrective to elite-dominated feminist narratives that often overlook the specific realities 

of Dalit, Adivasi, and marginalized women (Paik, 2014). 

The movements such as the Dalit Women’s Self-Respect Movement and contemporary anti-caste feminist platforms 

explicitly draw upon Ambedkar’s legacy to articulate demands for dignity, bodily autonomy, and social justice 

(Teltumbde, 2018). His framing of women’s rights as inseparable from broader struggles against caste and economic 

exploitation has provided a robust ideological foundation for intersectional feminist praxis in India. 

Moreover, Ambedkar’s emphasis on constitutional rights such as equality before law, non-discrimination, and 

affirmative action, continues to inform feminist strategies for legal and policy advocacy. His holistic vision reminds 

contemporary scholars and activists that gender justice cannot be achieved without simultaneously dismantling caste 

and class structures. 

4. Dr. Ambedkar’s Role in Shaping Constitutional Protections for Women 

4.1 Ambedkar’s Leadership in the Drafting Committee of the Constitution 

Dr. B.R. Ambedkar's appointment as the Chairman of the Drafting Committee of the Constituent Assembly in 1947 

was a pivotal moment for embedding gender justice within the constitutional framework of India. Recognizing the 

systemic discrimination faced by women, Ambedkar utilized his position to ensure that the Indian Constitution 

provided a strong foundation for gender equality (Austin, 1999). 

Ambedkar's understanding of rights was both expansive and inclusive. He championed the inclusion of guarantees for 

equality before the law (Article 14), prohibition of discrimination on grounds of sex (Article 15), and equal opportunity 

in public employment (Article 16) (Government of India, 1950). His emphasis on codifying these protections stemmed 

from his belief that without formal legal recognition, women’s rights would remain aspirational rather than enforceable 

(Rodrigues, 2002). Moreover, Ambedkar was acutely aware of the interplay between social customs and women's 

oppression. His leadership ensured that the Constitution would empower the State to undertake special measures for 

women's advancement, recognizing the need for substantive rather than merely formal equality (Austin, 1999). 

4.2 Fundamental Rights and Directive Principles Relating to Women 

Ambedkar's influence is most prominently reflected in the Fundamental Rights and Directive Principles of State 

Policy, which together form the bedrock of women’s rights in India. 

The Fundamental Rights such as Article 15(3) explicitly authorized the State to make special provisions for women 

and children, acknowledging historical and social disadvantages (Government of India, 1950). This progressive stance 

allowed affirmative action policies, such as reservations in education and employment, aimed at empowering women. 

Whereas, the Directive Principles further expanded the vision for gender justice. The Article 39 mandates the State to 

direct its policy towards securing equal rights to an adequate means of livelihood and ensuring equal pay for equal 

work for both men and women (Government of India, 1950). These principles were intended to guide legislative and 

executive actions toward creating an egalitarian society. 

Ambedkar viewed these constitutional guarantees as transformative tools to dismantle structural inequalities, 

emphasizing that true democracy must ensure socio-economic as well as political equality for women (Thorat & 

Kumar, 2008). 

4.3 Drafting and Advocacy of the Hindu Code Bill 

Perhaps one of Ambedkar’s most radical contributions to women's rights was his drafting of the Hindu Code Bill, an 

unprecedented legislative initiative to reform Hindu personal laws relating to marriage, divorce, succession, and 

adoption. Ambedkar sought to codify and standardize Hindu law to eliminate gender disparities entrenched by custom 

and religious doctrine. The Hindu Code Bill proposed revolutionary changes: granting women the right to divorce, 

ensuring equal inheritance rights, and establishing monogamy (Keer, 1990). Ambedkar argued forcefully that social 

democracy required gender justice within the private sphere, particularly the family structure. His statement, “I 

measure the progress of a community by the degree of progress which women have achieved,” (Keer, 1990, p. 273) 

reflected his conviction that legal reform was necessary for substantive social transformation. 

Despite fierce opposition from conservative elements within and outside the Constituent Assembly, Ambedkar 

remained steadfast. However, the Bill faced significant resistance, leading to its partial dilution and delayed passage. 

Disillusioned by the lack of political will to advance women's rights, Ambedkar resigned from the cabinet in 1951, 

citing the shelving of the Hindu Code Bill as one of his primary reasons (Moon, 1979). 
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4.4 Challenges and Opposition Faced in Institutionalizing Women’s Rights 

 

Ambedkar’s efforts to institutionalize gender justice faced intense opposition from orthodox Hindu factions and 

sections of the political establishment. Critics accused the Hindu Code Bill of undermining traditional family values 

and religious freedom (Austin, 1999). The opposition was rooted not only in religious orthodoxy but also in entrenched 

patriarchal attitudes that resisted women's autonomy. Ambedkar faced personal vilification, and debates in the 

Constituent Assembly often descended into vitriolic critiques of his proposals. Despite these challenges, Ambedkar 

remained unwavering in his commitment to women's rights. He repeatedly emphasized that true reform must challenge 

the religious and cultural mores that sanctioned gender inequality. His insistence on equal legal status for women, 

even at the cost of political alienation, underscores his deep commitment to social justice (Rodrigues, 2002). 

Ultimately, although the original Hindu Code Bill was not passed during his tenure, Ambedkar's advocacy laid the 

groundwork for subsequent legislative reforms in the 1950s, such as the Hindu Marriage Act (1955) and the Hindu 

Succession Act (1956), which incorporated many of his original proposals. 

5. The Hindu Code Bill: The Struggle for Women's Civil Rights 

5.1 Ambedkar’s Vision and the Need for Legal Reform 

The Hindu Code Bill, introduced by Dr. B.R. Ambedkar in 1947, was a landmark attempt to reform Hindu personal 

laws and address the profound gender inequities ingrained in the Hindu marriage, inheritance, and family systems. 

Ambedkar recognized that gender justice could not be fully realized without addressing the deeply entrenched 

patriarchal customs that governed the private lives of Hindu women (Keer, 1990). 

At the core of Ambedkar’s vision was the need for a legal framework that would offer women equal rights in marriage, 

divorce, inheritance, and property ownership. His proposal sought to modernize Hindu laws in alignment with the 

principles of equality and social justice enshrined in the Indian Constitution (Ambedkar, 1948). Ambedkar’s radical 

proposal aimed to ensure that women were treated as equal citizens in both the public and private spheres, challenging 

the customary subordination of women within Hindu society. The Bill sought to grant women rights to divorce, equal 

inheritance, and the right to property, which were revolutionary at the time and directly contradicted patriarchal 

customs entrenched by religious law (Rodrigues, 2002). 

5.2 Key Provisions of the Hindu Code Bill 

The Hindu Code Bill proposed four major reforms: the Hindu Marriage Act, the Hindu Succession Act, the Hindu 

Minority and Guardianship Act, and the Hindu Adoption and Maintenance Act. These laws sought to grant women 

legal rights that would ensure their social and economic security. 

a) The Hindu Marriage Act: The Bill provided for monogamy, the legal right to divorce, and the recognition of 

marital property. It sought to transform the existing patriarchal approach to marriage by recognizing the equality 

of both spouses in matters of property rights and marital obligations (Ambedkar, 1948). 

b) The Hindu Succession Act: This act aimed to ensure equal inheritance rights for women, allowing daughters to 

inherit property on an equal footing with sons. This was a significant shift from the traditional customs that 

favoured male heirs and restricted women’s access to property (Keer, 1990). 

c) The Hindu Minority and Guardianship Act: This act sought to ensure the legal rights of mothers in the 

guardianship of their children, challenging the patriarchal structure where fathers held absolute rights over 

children’s welfare and upbringing. 

d) The Hindu Adoption and Maintenance Act: The Bill proposed that women have the legal right to adopt 

children and be provided maintenance by their husband in case of divorce or separation, aiming at providing 

social and economic protection to women in precarious situations (Rodrigues, 2002). 

5.3 Opposition to the Hindu Code Bill 

Despite its progressive provisions, the Hindu Code Bill met fierce opposition from both conservative political forces 

and religious orthodoxy. Many members of the Constituent Assembly and Hindu religious leaders saw the Bill as an 

affront to traditional Hindu values, particularly in its recognition of women’s rights in marriage and inheritance 

(Austin, 1999). The most significant opposition came from the orthodox sections of Hindu society, who viewed the 

Bill as a direct challenge to the religious and cultural foundations of Hinduism. The opponents argued that the Bill 

violated religious tenets, particularly the patriarchal structures embedded in Hinduism, which treated women as 

subordinate to men (Keer, 1990). 

The opposition was not only ideological but also political. Many leaders in the Assembly feared that the Bill would 

alienate the traditional Hindu vote bank and provoke unrest among religious groups. This opposition culminated in 

the dilution of the Bill, reducing its scope and weakening its provisions on women’s rights (Ambedkar, 1948). 

5.4 Impact of the Hindu Code Bill and Ambedkar’s Resignation 

Despite the intense resistance, Ambedkar’s leadership and advocacy left a lasting impact on Indian society and its 

legal framework. The Hindu Code Bill was eventually divided into separate pieces of legislation, many of which were 

passed after Ambedkar’s resignation from the cabinet in 1951. His resignation was a direct result of the political 

compromises made to dilute the provisions of the Hindu Code Bill, which he had championed so passionately (Moon, 

1979). Although Ambedkar did not live to see the full realization of his vision, the Hindu Marriage Act (1955), the 

Hindu Succession Act (1956), and the Hindu Adoption and Maintenance Act (1956) were passed in the years following 
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his resignation. These acts provided crucial legal protections for women, especially in the areas of marriage, 

inheritance, and property rights, and served as the foundation for later feminist legal reform in India (Rodrigues, 2002). 

While the laws were a significant step forward, they were not without their limitations. The compromises made during 

the drafting process meant that the laws did not go as far as Ambedkar had originally intended, and certain aspects of 

Hindu personal law continue to be governed by patriarchal norms (Keer, 1990). Nonetheless, Ambedkar’s vision of 

gender equality in personal law and his tireless advocacy for women’s rights remain pivotal in the struggle for 

women’s civil rights in India. 

6. Labour Rights, Economic Justice, and Women's Welfare Policies 

6.1 Ambedkar's Vision of Economic Justice for Women 

Dr. B.R. Ambedkar’s work on gender justice extended into the economic domain, where he recognized that legal 

equality alone would not ensure women’s liberation. Economic independence was, in his view, indispensable for the 

true empowerment of women, as it would break the shackles of patriarchy that confined them both in the private and 

public spheres. Ambedkar believed that for women to achieve social justice, the state had to intervene to ensure their 

economic security (Ambedkar, 1948). 

Ambedkar’s advocacy for economic justice was not limited to the redistribution of wealth but also focused on 

dismantling the systemic exploitation of women, particularly in the labour market. Women were often relegated to the 

lowest-paying and most exploitative jobs, and Ambedkar sought legislative measures that would ensure equal pay for 

equal work and guarantee fair labour conditions (Keer, 1990). His critiques of the economic system underscored the 

importance of empowering women economically, making them financially self-sufficient and capable of exercising 

agency in all spheres of life. 

In Ambedkar’s view, women’s economic justice was not just about securing employment but also about granting them 

equal access to property, inheritance, and wealth. He recognized that economic security for women would lead to their 

full liberation and help bridge the gender divide created by centuries of patriarchal dominance (Rodrigues, 2002). His 

vision for women's economic justice laid the groundwork for future policies aimed at improving their socioeconomic 

status. 

6.2 The Role of Labour Rights in Women’s Economic Empowerment 

Ambedkar’s engagement with labour rights was deeply connected to his broader vision of social justice, as he 

recognized that women's labour rights were integral to their economic freedom. One of Ambedkar’s major 

contributions to labour law was his advocacy for better working conditions for women, particularly those in industrial 

sectors where exploitation was rampant. He pushed for policies that addressed the needs of female workers, especially 

those employed in textile mills, factories, and domestic labour. In particular, he advocated for the introduction of 

labour laws that would protect women from exploitation in the workplace. He championed the idea of equal pay for 

equal work, as reflected in the Indian Constitution’s Article 39(d), which he proposed to ensure that women were not 

subjected to wage discrimination simply because of their gender (Ambedkar, 1948). 

The Factory Act of 1948 was one of the significant outcomes of Ambedkar’s labour rights advocacy. This Act was 

revolutionary in its efforts to protect women in the workforce, regulating work hours, limiting night shifts for women, 

and ensuring better working conditions for women employed in industrial settings (Thorat & Kumar, 2008). Through 

this and other legislative efforts, Ambedkar sought to provide women with labour protections that would allow them 

to participate fully in the workforce while ensuring their health and safety. 

Ambedkar's contributions in the labour rights field were instrumental in addressing the dual burdens of paid labour 

and unpaid domestic work that women carried. He believed that legal protections for women in the workforce were 

essential to their economic empowerment and the dismantling of gender-based exploitation. 

6.3 The Impact of Welfare Policies on Women’s Socio-economic Status 

Ambedkar’s vision of economic justice extended to the welfare of women, particularly through the state’s role in 

mitigating the impact of gender-based discrimination. He advocated for state-supported welfare policies that would 

address the needs of women, especially those in marginalized and economically disadvantaged communities. His 

focus on welfare for women was framed around the idea of providing women with not just equal opportunities, but 

also the social safety nets that would allow them to succeed. He emphasized the need for policies that would improve 

women’s access to education, healthcare, and economic opportunities. His push for the state to fund women’s 

education was particularly significant, as he believed that access to education was the key to women’s liberation (Keer, 

1990). 

In the post-independence era, Ambedkar’s ideas resonated in the formation of several welfare schemes aimed at 

addressing women’s needs. These included financial support for widows, maternity benefits, child care services, and 

programs that focused on the economic upliftment of women in rural areas (Rodrigues, 2002). The policies like the 

Integrated Child Development Services (ICDS) and the National Rural Employment Guarantee Act (NREGA) 

reflected Ambedkar’s vision of a state that not only provided economic opportunities for women but also ensured their 

access to basic welfare services (World Bank, 2019). 

Despite these advances, challenges remain in fully realizing Ambedkar’s vision for women’s economic welfare. 

Women in rural areas, particularly from marginalized communities, still face significant barriers to accessing 
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education, healthcare, and employment opportunities. Ambedkar’s commitment to the economic upliftment of women 

remains relevant, as his vision of a comprehensive welfare system for women has yet to be fully realized in practice. 

6.4 Continuing Struggles and Challenges in Women’s Economic Justice 

Although Ambedkar’s vision laid the groundwork for future feminist policies, many of the challenges he identified 

continue to persist. Despite the legal provisions introduced in the Constitution, the economic gap between men and 

women remains a significant issue, especially in the labour market. Women continue to face wage disparities, job 

segregation, and discrimination in hiring and promotion (Thorat & Kumar, 2008). Ambedkar’s advocacy for economic 

justice for women remains crucial in the contemporary context, as these issues have not been sufficiently addressed. 

One of the most pressing issues that remain is the gender pay gap, which continues to disadvantage women across 

various sectors. Despite legislation mandating equal pay for equal work, women in India continue to earn less than 

their male counterparts, and much of their work, particularly in agriculture and informal sectors, remains undervalued 

and unprotected by labour laws (World Bank, 2019). 

Moreover, Ambedkar’s critique of capitalism and its exploitative nature is still relevant. He argued that economic 

justice could not be fully realized within the existing capitalist framework, as it perpetuates gender-based and class-

based exploitation (Rodrigues, 2002). This critique calls for a rethinking of the economic system that still marginalizes 

women, particularly in the rural and informal sectors. 

While India has made strides in implementing policies that benefit women, the realization of Ambedkar’s vision of 

economic justice for women remains a work in progress, requiring continued political will, social change, and policy 

innovation. As the global economy changes, particularly with the rise of the gig economy and informal labour, the 

legal and welfare protections that Ambedkar envisioned for women need to be updated and expanded to address these 

new challenges. Ambedkar’s insistence on economic security for women remains a guiding principle for contemporary 

feminist economic policy in India. 

7. Women’s Education and Political Empowerment in Ambedkarite Thought 

7.1 Ambedkar’s Advocacy for Women’s Education 

Dr. B.R. Ambedkar considered education as a fundamental tool for the emancipation of women from both social and 

economic oppression. His advocacy for women’s education was grounded in the belief that without education, women 

would remain trapped in the social structures that perpetuated inequality and discrimination. Ambedkar’s perspective 

on education was radical in its inclusion of women, particularly those from marginalized communities, who were 

often excluded from formal education systems due to caste and gender-based barriers (Ambedkar, 1948). 

Ambedkar viewed education not just as a means of acquiring knowledge but as a vehicle for social change. He argued 

that educated women would become agents of transformation within their families and communities, thus contributing 

to the overall upliftment of society. He believed that an educated woman could break free from the shackles of 

patriarchy and the caste system, gaining the autonomy necessary for her personal and political empowerment (Keer, 

1990). 

Dr. Ambedkar’s own life, which was marked by a relentless pursuit of education despite the challenges posed by caste 

discrimination, reflected his conviction about the power of education. He was a strong advocate for opening 

educational institutions to women, particularly for Dalit women, who faced the double burden of caste and gender-

based oppression. His reforms aimed at ensuring that education became accessible to women were a cornerstone of 

his larger vision for gender justice and social equality (Rodrigues, 2002). 

7.2 Women’s Political Empowerment in Ambedkarite Thought 

Ambedkar's ideas about political empowerment were intricately linked to his advocacy for women’s rights. He 

believed that for women to achieve full emancipation, they must be politically empowered. Ambedkar’s vision of 

political empowerment was not limited to women’s participation in elections; rather, he envisioned women taking an 

active role in shaping the policies that would affect their lives. 

Dr. Ambedkar argued that political participation was a fundamental right of women, who, by exercising the vote, 

could influence laws and policies to benefit their gender. His role in framing the Indian Constitution was instrumental 

in securing the political rights of women, including the right to vote, which was enshrined in Article 15 of the 

Constitution (Ambedkar, 1948). He viewed the vote not merely as a right but as a tool for social and political 

transformation. By enfranchising women, Ambedkar hoped to bring about gender equality in the public sphere, where 

decisions regarding law, welfare, and governance were made. 

Ambedkar’s political philosophy was rooted in the belief that political participation would help women secure their 

rights and achieve social justice. This extended beyond the right to vote to encompass the right to hold political office, 

engage in political discourse, and shape the democratic processes that would determine the laws governing their lives 

(Keer, 1990). Ambedkar’s work laid the foundation for a political structure where women could be active participants 

in decision-making processes, ensuring that their voices were heard in all matters related to governance and social 

policy. 

7.3 Ambedkar’s Contributions to Women’s Political Rights in the Constitution 

Dr. B.R. Ambedkar played a crucial role in securing political rights for women through his contributions to the Indian 

Constitution. As the chairperson of the drafting committee of the Constitution, Ambedkar’s efforts were instrumental 

in embedding provisions that guaranteed women equal political rights. Ambedkar’s advocacy for women’s rights in 
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the Constitution was part of his broader vision of social justice, where he sought to eliminate the discriminatory 

practices that had long held women back in Indian society. 

One of Ambedkar’s key contributions was his inclusion of women’s suffrage, which was critical in ensuring that 

women could participate fully in the democratic process. The inclusion of this provision allowed women to vote on 

the same terms as men, a major achievement in a society where women had long been excluded from political life 

(Ambedkar, 1948). 

In addition to securing voting rights, Ambedkar also fought for women’s representation in political offices. Although 

women’s representation in the Indian Parliament and other political institutions remains limited, Ambedkar’s role in 

the drafting of the Constitution laid the legal foundation for political participation, which would be a basis for future 

advances in women’s representation in politics (Rodrigues, 2002). 

Ambedkar’s belief in the importance of women’s political rights extended beyond mere legal provisions. He saw these 

rights as a means of empowering women to challenge the patriarchal structures that had historically oppressed them, 

advocating for a system where women could not only vote but also engage in policymaking and governance. 

7.4 Legacy of Ambedkar in Women’s Education and Political Empowerment 

The legacy of Dr. B.R. Ambedkar’s thoughts on women’s education and political empowerment continues to shape 

contemporary debates on gender justice and equality in India. His emphasis on the intersection of caste, gender, and 

education remains relevant, as educational and political empowerment are seen as essential for the transformation of 

women’s lives. His advocacy for education has led to significant strides in women’s access to education, particularly 

for Dalit women. Today, numerous scholarship programs, institutions, and policies designed to promote the education 

of women, especially those from marginalized communities, reflect Ambedkar’s belief in education as a tool for social 

change. His legacy lives on in policies adopted most recently such as the Beti Bachao Beti Padhao (Save the Girl 

Child, Educate the Girl Child) campaign, which seeks to ensure that girls, particularly from disadvantaged 

backgrounds, have access to education (Government of India, 2015). 

In the realm of political empowerment, Ambedkar’s vision of women’s active participation in governance and 

policymaking has found expression in women’s increasing involvement in politics. The reservation of seats for women 

in local governance bodies (panchayats and urban local bodies) under the 73rd and 74th Constitutional Amendments 

(1992) has been a significant step toward realizing Ambedkar’s vision of political inclusion for women. However, 

challenges remain, particularly in terms of representation at higher political levels, where women are still 

underrepresented (UN Women, 2019). 

Ambedkar’s thought continues to inspire feminist movements in India, which view his work as central to the struggle 

for gender justice. His belief in the transformative power of education and political participation for women remains 

a touchstone for contemporary efforts aimed at achieving gender equality and social justice in India. 

8. Contemporary Relevance and Legacy 

8.1 Ambedkar’s Feminist Legacy in Modern India 

Dr. B.R. Ambedkar's vision for gender justice continues to hold significant relevance in contemporary India, especially 

in the ongoing struggles for women's rights. His pioneering work on women's social, political, and economic 

empowerment provided the foundation for many progressive policies and legal frameworks aimed at addressing 

gender-based discrimination. Ambedkar’s feminist legacy is particularly evident in the various social reforms he 

championed, including his advocacy for women’s education, labour rights, political participation, and the legal 

protections guaranteed in the Indian Constitution (Ambedkar, 1948). In modern India, his influence can be seen in the 

legal and policy measures aimed at promoting gender equality. The enactment of laws such as the Protection of 

Women from Domestic Violence Act (2005), the Prevention of Sexual Harassment at Workplace Act (2013), and the 

Reservation of Seats for Women in Local Governance (73rd and 74th Constitutional Amendments, 1992) can be traced 

back to the principles Dr. Ambedkar espoused during the drafting of the Indian Constitution (Rodrigues, 2002). 

Ambedkar’s emphasis on the intersectionality of caste, gender, and class remains a guiding principle for contemporary 

feminist movements in India, which continue to advocate for the upliftment of Dalit women and marginalized groups. 

Moreover, his thoughts on education and political empowerment have left a lasting imprint. Women's education, 

especially among Dalits and other marginalized communities, remains a priority, with numerous policies and 

scholarship schemes inspired by Ambedkar’s vision of an equitable society. His emphasis on political participation 

has also inspired women to engage actively in the democratic processes, as seen in the increased representation of 

women in local governance bodies (UN Women, 2019). 

8.2 The Role of Ambedkar’s Vision in Contemporary Feminist Movements 

Ambedkar’s feminist thought has had a profound influence on contemporary feminist movements, particularly those 

advocating for the rights of Dalit women and other marginalized groups. His critiques of both caste and patriarchy 

resonated deeply with feminist activists who were working to dismantle the dual oppression faced by Dalit women, 

being both women and members of the lower castes. In recent decades, Dalit feminists have drawn on Ambedkar's 

work to highlight the compounded oppression faced by women at the intersection of caste and gender. Feminist 

scholars and activists like Uma Chakravarti, Sharmila Rege, and others have incorporated Ambedkar’s ideas into their 

analysis of gender, caste, and class to challenge the exclusionary practices of mainstream feminist movements, which 

often overlook the specific struggles of Dalit women (Chakravarti, 2012; Rege, 2006). Ambedkar’s thought has thus 
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become central to the discourse on intersectionality within feminist movements in India, providing a theoretical 

framework to understand and address the unique experiences of marginalized women. 

Ambedkar’s vision of gender justice also aligns with the global feminist struggle for equality, particularly in relation 

to issues such as women’s education, reproductive rights, and economic independence. His contributions to the legal 

recognition of women’s rights, particularly through the Indian Constitution, are foundational to ongoing feminist 

campaigns for reforms in various sectors, such as employment, property rights, and violence against women. 

8.3 Ambedkar and the Continued Struggle for Gender Equality in India 

Although significant strides have been made in improving the status of women in India, Ambedkar's vision of gender 

equality has yet to be fully realized. Women in India, especially those from marginalized communities, continue to 

face numerous challenges, including gender-based violence, limited access to education, economic inequality, and 

underrepresentation in political offices. While laws guaranteeing women's rights exist, their enforcement remains a 

challenge, and gender discrimination persists in both rural and urban settings (Thorat & Kumar, 2008). 

Ambedkar’s critique of the caste system and his advocacy for social justice offer a blueprint for addressing these 

issues. His call for a comprehensive welfare state that ensures equal opportunities for all citizens, regardless of gender 

or caste, remains a powerful tool for contemporary policymakers. Ambedkar’s insistence on the need for educational 

and economic empowerment for women continues to guide efforts to address the systemic inequalities that perpetuate 

gender-based discrimination in India (Keer, 1990). 

Furthermore, Ambedkar’s work on women’s political empowerment remains highly relevant today. Although women 

in India have achieved significant representation in local governance through affirmative action, their participation in 

higher political offices remains disproportionately low. Ambedkar’s emphasis on political participation as a means of 

achieving social justice for women underscores the importance of continued efforts to increase women’s 

representation in national and state legislatures (Rodrigues, 2002). Women’s political empowerment, according to 

Ambedkar, is not only about voting rights but also about having the power to shape policies that affect their lives. 

8.4 Ambedkar’s Legacy in Global Feminist Thought 

Dr. B.R. Ambedkar’s contributions to feminist thought have not only shaped gender justice in India but have also had 

a lasting impact on global feminist movements. His work, particularly in relation to caste and gender, has informed 

the global discourse on intersectionality, influencing scholars and activists worldwide who are addressing the 

compounded oppression faced by women at the intersection of multiple identities like gender, caste, race, and class. 

Ambedkar's ideas on the intersection of caste and gender continue to resonate in global discussions on social justice, 

particularly in post-colonial societies where the legacy of caste-based discrimination persists. His emphasis on the 

necessity of social, economic, and political empowerment for women has influenced various international frameworks 

for gender equality, including those promoted by the United Nations and other international human rights 

organizations (UN Women, 2019). 

Furthermore, his advocacy for women’s rights in the context of caste oppression provides valuable insights into the 

challenges faced by marginalized women in other parts of the world. Ambedkar's contributions to feminist thought 

have been recognized by scholars across the globe, particularly those working on issues related to caste, race, and 

gender, who see his work as foundational to understanding the complexities of social oppression and resistance. 

9. Conclusion 

9.1 Dr. Ambedkar’s Enduring Legacy in Gender Justice 

Dr.  Ambedkar’s contributions to the cause of gender justice in India are profound and far-reaching. His efforts to 

address the intersection of caste, class, and gender have left an indelible mark on the feminist movement in India. 

Ambedkar recognized that the oppression of women could not be fully understood or eradicated without addressing 

the larger social inequalities entrenched within the caste system. This intersectional approach to gender equality 

continues to inspire contemporary feminist movements, especially those focused on the rights of Dalit women (Rege, 

2006). 

9.2 Constitutional Protections for Women 

One of Ambedkar’s most significant contributions was his role in drafting the Indian Constitution, which became a 

cornerstone for protecting the rights of women. By including provisions for gender equality, Ambedkar ensured that 

women would have the legal rights to education, employment, and protection against discrimination. These 

constitutional guarantees provided the legal foundation for subsequent reforms aimed at improving the status of 

women in India, including laws for better marital rights and property ownership (Ambedkar, 1948). However, while 

these provisions were groundbreaking, they have yet to be fully realized, and women still face many systemic 

challenges in achieving true equality (Thorat & Kumar, 2008). 

9.3 Education and Political Empowerment of Women 

Ambedkar strongly believed that education was the key to women’s liberation and empowerment. He envisioned an 

India where women could stand shoulder to shoulder with men in the political, economic, and social spheres, and 

education was the gateway to this equality. His advocacy for women’s education has had a lasting impact, leading to 

increased access to schooling for girls and women in India. Furthermore, Ambedkar was a staunch proponent of 

women’s participation in political life, believing that political empowerment was essential to breaking the chains of 
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social oppression. His work laid the groundwork for policies that have led to greater representation of women in Indian 

politics and governance (Rodrigues, 2002). 

9.4 Ongoing Struggles and Systemic Barriers 

Despite the legal and policy advancements that Ambedkar championed, many women in India, particularly those from 

marginalized communities, continue to face significant barriers. Gender-based violence, economic inequality, and 

underrepresentation in leadership positions remain persistent issues. Ambedkar’s vision of a welfare state that 

guarantees women’s economic security and social protection remains an aspiration that has not yet been fully 

achieved. Laws protecting women’s rights, though in place, are not always enforced effectively, and societal attitudes 

toward women’s roles continue to be shaped by patriarchal norms (UN Women, 2019). 

9.5 Ambedkar’s Global Influence on Feminist Thought 

Ambedkar’s work on caste, class, and gender oppression extends far beyond India’s borders. His ideas on the 

intersectionality of caste and gender have been influential in global feminist discourse, especially in post-colonial 

societies. Scholars and activists around the world have drawn inspiration from Ambedkar’s framework to challenge 

the compounded oppression of caste, race, and gender in their own countries. His advocacy for social justice, inclusion, 

and the empowerment of marginalized women has become a key component of global feminist thought (Chakravarti, 

2012). 

9.6 Moving Forward: The Continuing Relevance of Ambedkar’s Vision 

Dr. Ambedkar’s vision of a just and equal society, where women of all castes and classes can live with dignity and 

equal rights, is a powerful and enduring one. His work provides a roadmap for ongoing struggles for gender equality, 

not only in India but globally. As we continue to fight for women’s rights and social justice, Ambedkar’s principles 

of social inclusion, empowerment, and dignity should remain at the forefront of these efforts. While much progress 

has been made, the fight for gender equality, particularly for marginalized women, continues to be an unfinished 

agenda that requires continued action and advocacy. 

In conclusion, Dr. B.R. Ambedkar’s contributions to gender justice are foundational to the ongoing struggle for 

women’s rights and equality in India. His intersectional approach to caste, class, and gender continues to inform 

feminist thought and activism, and his vision of a just and equal society serves as a beacon for future generations. His 

legacy offers a blueprint for addressing the challenges that women, particularly those from marginalized communities, 

face in the fight for social, political, and economic equality. 
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